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Preface to the Emperor Charles V.

Most Invincible Emperor, Caesar Augustus, Most @etiord: Inasmuch as Your Imperial Majesty has
summoned a Diet of the Empire here at Augsburgliberate concerning measures against the Turk, tha
most atrocious, hereditary, and ancient enemyefitristian name and religion, in what way, namely,
effectually to withstand his furor and assaultstygng and lasting military provision; and theroals
concerning dissensions in the matter of our hdigictsm and Christian Faith, that in this mattereligion the
opinions and judgments of the parties might bedh&aeach other's presence; and considered andhedkig
among ourselves in mutual charity, leniency, amdikéess, in order that, after the removal and ctoreof
such things as have been treated and underst@odifferent manner in the writings on either sithese
matters may be settled and brought back to onélsimyih and Christian concord, that for the futare pure
and true religion may be embraced and maintainaasbthat as we all are under one Christ and dtebat
under Him, so we may be able also to live in uaitg concord in the one Christian Church.



And inasmuch as we, the undersigned Elector am&sj with others joined with us, have been cabiatie
aforesaid Diet the same as the other Electors¢@sjrand Estates, in obedient compliance withrtipetial
mandate, we have promptly come to Augsburg, amdhat we do not mean to say as boasting -- we were
among the first to be here.

Accordingly, since even here at Augsburg at thg beginning of the Diet, Your Imperial Majesty cadso

be proposed to the Electors, Princes, and othetdssof the Empire, amongst other things, thaséveral
Estates of the Empire, on the strength of the Imapedict, should set forth and submit their opng@nd
judgments in the German and the Latin language sam@ on the ensuing Wednesday, answer was given t
Your Imperial Majesty, after due deliberation, thet would submit the Articles of our Confession dor side
on next Wednesday, therefore, in obedience to Yoperial Majesty's wishes, we offer, in this mattér
religion, the Confession of our preachers and o$elues, showing what manner of doctrine from tlodyH
Scriptures and the pure Word of God has been thiddime set forth in our lands, dukedoms, domisjcand
cities, and taught in our churches.

And if the other Electors, Princes, and Estateth@Empire will, according to the said Imperiabjposition,
present similar writings, to wit, in Latin and Gexm giving their opinions in this matter of religiove, with
the Princes and friends aforesaid, here before Yoperial Majesty, our most clement Lord are pregao
confer amicably concerning all possible ways andmsein order that we may come together, as fiiigas
may be honorably done, and, the matter betweemn bsih sides being peacefully discussed withowraive
strife, the dissension, by God's help, may be dovey and brought back to one true accordant reljdar as
we all are under one Christ and do battle under, Miemought to confess the one Christ, after therteh
Your Imperial Majesty's edict, and everything oughbe conducted according to the truth of God; taislit
is what, with most fervent prayers, we entreat oflG

However, as regards the rest of the Electors, sinand Estates, who constitute the other party frogress
should be made, nor some result be attained byré@atment of the cause of religion after the mamnevhich
Your Imperial Majesty has wisely held that it shibbk dealt with and treated namely, by such mutual
presentation of writings and calm conferring togethimong ourselves, we at least leave with yoear cl
testimony, that we here in no wise are holding Hemk anything that could bring about Christian cord, --
such as could be effected with God and a good @mse, -- as also Your Imperial Majesty and, nths,
other Electors and Estates of the Empire, and ladl are moved by sincere love and zeal for religéod who
will give an impartial hearing to this matter, wgltaciously deign to take notice and to understhrsdfrom
this Confession of ours and of our associates.

Your Imperial Majesty also, not only once but oftgraciously signified to the Electors Princes, &sthtes of
the Empire, and at the Diet of Spires held A. 26,5according to the form of Your Imperial instioctand
commission given and prescribed, caused it todtedtand publicly proclaimed that Your Majestydéaling
with this matter of religion, for certain reasonkigh were alleged in Your Majesty's name, was rithing to
decide and could not determine anything, but trairYMajesty would diligently use Your Majesty'sio#
with the Roman Pontiff for the convening of a Geh&@ouncil. The same matter was thus publicly eghfat
greater length a year ago at the last Diet whichan&pires. There Your Imperial Majesty, through H
Highness Ferdinand, King of Bohemia and Hungary fieend and clement Lord, as well as through the
Orator and Imperial Commissioners caused this, gnotimer things, to be submitted: that Your Imperial
Majesty had taken notice of; and pondered, thdugsn of Your Majesty's Representative in the Erapand
of the President and Imperial Counselors, and duates from other Estates convened at Ratisbonenang
the calling of a Council, and that your Imperialj®dky also judged it to be expedient to conven@anCil;
and that Your Imperial Majesty did not doubt therRm Pontiff could be induced to hold a General €dun
because the matters to be adjusted between Yowriahpajesty and the Roman Pontiff were nearing
agreement and Christian reconciliation; therefooaiiimperial Majesty himself signified that he wdul
endeavor to secure the said Chief Pontiff's corfeemonvening, together with your Imperial Majestych
General Council, to be published as soon as pessibletters that were to be sent out.



If the outcome, therefore, should be such thatifierences between us and the other parties imthiter of
religion should not be amicably and in charitylseftthen here, before Your Imperial Majesty we entile
offer in all obedience, in addition to what we hakeady done, that we will all appear and defemdcause
in such a general, free Christian Council, for¢bavening of which there has always been accomztitn
and agreement of votes in all the Imperial Dietd kiering Your Majesty's reign, on the part of tlectors,
Princes, and other Estates of the Empire. To thenally of this General Council, and at the same tin
Your Imperial Majesty, we have, even before thidiie manner and form of law, addressed oursehas a
made appeal in this matter, by far the greatesigaakst. To this appeal, both to Your Imperial &8y and
to a Council, we still adhere; neither do we intennd would it be possible for us, to relinquishytthis or any
other document, unless the matter between us anatlier side, according to the tenor of the Idteperial
citation should be amicably and charitably settildyed, and brought to Christian concord; ancuréigg
this we even here solemnly and publicly testify.

Article I: Of God.

Our Churches, with common consent, do teach tieaddiaree of the Council of Nicaea concerning thigyUn
of the Divine Essence and concerning the ThreeoRsy$s true and to be believed without any doghtinat
is to say, there is one Divine Essence which iedand which is God: eternal, without body, withparts, of
infinite power, wisdom, and goodness, the MakerRraserver of all things, visible and invisibledaet
there are three Persons, of the same essenceand pdo also are coeternal, the Father the Sahthen
Holy Ghost. And the term "person” they use as tithéts have used it, to signify, not a part origual
another, but that which subsists of itself.

They condemn all heresies which have sprung umsaigthis article, as the Manichaeans, who assumed t
principles, one Good and the other Evil- also tladevitinians, Arians, Eunomians, Mohammedans, dnd al
such. They condemn also the Samosatenes, old andvh®, contending that there is but one Person,
sophistically and impiously argue that the Word #relHoly Ghost are not distinct Persons, but thaird"
signifies a spoken word, and "Spirit" signifies matcreated in things.

Article II: Of Original Sin.

Also they teach that since the fall of Adam all nbexgotten in the natural way are born with sint iha
without the fear of God, without trust in God, amith concupiscence; and that this disease, oraficigin,
is truly sin, even now condemning and bringingreiédeath upon those not born again through Bagiisin
the Holy Ghost.

They Condemn the Pelagians and others who denyptigatal depravity is sin, and who, to obscure ghary
of Christ's merit and benefits, argue that mantmjustified before God by his own strength andoea

Article IlI: Of the Son of God.

Also they teach that the Word, that is, the SoGaod, did assume the human nature in the womb of the
blessed Virgin Mary, so that there are two natutesdivine and the human, inseparably enjoinezhi:
Person, one Christ, true God and true man, whdowasof the Virgin Mary, truly suffered, was crueff,



dead, and buried, that He might reconcile the Fath® us, and be a sacrifice, not only for origiailt, but
also for all actual sins of men.

He also descended into hell, and truly rose adritird day; afterward He ascended into heavertHba
might sit on the right hand of the Father, andereeign and have dominion over all creatures,samttify
them that believe in Him, by sending the Holy Ghost their hearts, to rule, comfort, and quickkert, and
to defend them against the devil and the poweirof s

The same Christ shall openly come again to judgeythick and the dead, etc., according to the Apsgistl
Creed.

Article 1V: Of Justification.

Also they teach that men cannot be justified befaoe by their own strength, merits, or works, et facely
justified for Christ's sake, through faith, whemyttbelieve that they are received into favor, drad their sins
are forgiven for Christ's sake, who, by His dehds made satisfaction for our sins. This faith @oplutes for
righteousness in His sight. Rom. 3 and 4.

Article V: Of the Ministry.

That we may obtain this faith, the Ministry of Thaty the Gospel and administering the Sacramergs wa
instituted. For through the Word and Sacramentthrasigh instruments, the Holy Ghost is given, witoks
faith; where and when it pleases God, in themtibar the Gospel, to wit, that God, not for our onrits,
but for Christ's sake, justifies those who belithag they are received into grace for Christ's sake

They condemn the Anabaptists and others who thiakthe Holy Ghost comes to men without the externa
Word, through their own preparations and works.

Article VI: Of New Obedience.

Also they teach that this faith is bound to bringti good fruits, and that it is necessary to dodgeorks
commanded by God, because of God's will, but tleaskould not rely on those works to merit justifica
before God. For remission of sins and justificaimapprehended by faith, as also the voice ofsChttests:
When ye shall have done all these things, say: Wermprofitable servants. Luke 17, 10. The sanasis
taught by the Fathers. For Ambrose says: It isinedhof God that he who believes in Christ is safely
receiving remission of sins, without works, by fiadtione.

Article VII: Of the Church.

Also they teach that one holy Church is to contifarever. The Church is the congregation of saintshich
the Gospel is rightly taught and the Sacramentsigindy administered.

And to the true unity of the Church it is enouglatpee concerning the doctrine of the Gospel amd th
administration of the Sacraments. Nor is it neagsthat human traditions, that is, rites or cereragn
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instituted by men, should be everywhere alike. AglBays: One faith, one Baptism, one God and Fathe
all, etc. Eph. 4, 5. 6.

Article VIII: What the Church Is.

Although the Church properly is the congregatiosaifits and true believers, nevertheless, sinttddiife
many hypocrites and evil persons are mingled thiéhew is lawful to use Sacraments administereciy
men, according to the saying of Christ: The Scriresthe Pharisees sit in Moses' seat, etc. MaitR.2Both
the Sacraments and Word are effectual by reastivedhstitution and commandment of Christ,
notwithstanding they be administered by evil men.

They condemn the Donatists, and such like, whoedkibito be lawful to use the ministry of evil mierthe
Church, and who thought the ministry of evil merb#&unprofitable and of none effect.

Article IX: Of Baptism.

Of Baptism they teach that it is necessary to s@waand that through Baptism is offered the grafc€od,
and that children are to be baptized who, beingretf to God through Baptism are received into Cgrdise.

They condemn the Anabaptists, who reject the baptischildren, and say that children are savedauth
Baptism.

Article X: Of the Lord's Supper.

Of the Supper of the Lord they teach that the Baly Blood of Christ are truly present, and areithisted to
those who eat the Supper of the Lord; and thegtréjese that teach otherwise.

Article XI: Of Confession.

Of Confession they teach that Private Absolutioghido be retained in the churches, although idession
an enumeration of all sins is not necessary. Heriihpossible according to the Psalm: Who can tstded
his errors? Ps. 19, 12.

Article XlII: Of Repentance.

Of Repentance they teach that for those who hdlemfafter Baptism there is remission of sins whenghey
are convertedand that the Church ought to impaulabion to those thus returning to repentance. Now
repentance consists properly of these two parts:i®oontrition, that is, terrors smiting the caasce
through the knowledge of sin; the other is faithjak is born of the Gospel, or of absolution, artidves that
for Christ's sake, sins are forgiven, comfortsabmscience, and delivers it from terrors. Then gmotks are
bound to follow, which are the fruits of repentance



They condemn the Anabaptists, who deny that those justified can lose the Holy Ghost. Also thos®w
contend that some may attain to such perfectighiglife that they cannot sin.

The Novatians also are condemned, who would natledsuch as had fallen after Baptism, though they
returned to repentance.

They also are rejected who do not teach that rémnissg sins comes through faith but command uséoitm
grace through satisfactions of our own.

Article XlII: Of the Use of the Sacraments.

Of the Use of the Sacraments they teach that tbe®&nts were ordained, not only to be marks degsion
among men, but rather to be signs and testimoiigeavill of God toward us, instituted to awakerda
confirm faith in those who use them. Wherefore westiso use the Sacraments that faith be addedi¢vdoe
the promises which are offered and set forth thnahg Sacraments.

They therefore condemn those who teach that thea®ents justify by the outward act, and who doteath
that, in the use of the Sacraments, faith whickele$ that sins are forgiven, is required.

Article XIV: Of Ecclesiastical Order.

Of Ecclesiastical Order they teach that no one Ishpublicly teach in the Church or administer the
Sacraments unless he be regularly called.

Article XV: Of Ecclesiastical Usages.

Of Usages in the Church they teach that those dodte observed which may be observed withoutasid,
which are profitable unto tranquillity and good erdh the Church, as particular holy-days, fesivahd the
like.

Nevertheless, concerning such things men are adimethithat consciences are not to be burdenedp@gith
such observance was necessary to salvation.

They are admonished also that human traditiongutest to propitiate God, to merit grace, and tkena
satisfaction for sins, are opposed to the Gospetlaem doctrine of faith. Wherefore vows and traufi
concerning meats and days, etc., instituted totrgeace and to make satisfaction for sins, areegseind
contrary to the Gospel.

Article XVI: Of Civil Affairs.

Of Civil Affairs they teach that lawful civil ordances are good works of God, and that it is right f
Christians to bear civil office, to sit as judgesjudge matters by the Imperial and other exiskawgs, to



award just punishments, to engage in just warsetee as soldiers, to make legal contracts, to praderty,
to make oath when required by the magistrates atwyna wife, to be given in marriage.

They condemn the Anabaptists who forbid these offites to Christians.

They condemn also those who do not place evangpkctection in the fear of God and in faith, bt i
forsaking civil offices, for the Gospel teachesesernal righteousness of the heart. Meanwhilegdischot
destroy the State or the family, but very much meguthat they be preserved as ordinances of Guatlhet
charity be practiced in such ordinances. Therefohgistians are necessarily bound to obey their own
magistrates and laws save only when commanded;téosithen they ought to obey God rather than men.
Acts 5, 29.

Article XVII: Of Christ's Return to Judgment.

Also they teach that at the Consummation of theltBhrist will appear for judgment and will raisp all
the dead; He will give to the godly and elect edéfifie and everlasting joys, but ungodly men ameldevils
He will condemn to be tormented without end.

They condemn the Anabaptists, who think that thellebe an end to the punishments of condemned amehn
devils.

They condemn also others who are now spreadingigeléwish opinions, that before the resurrectidch®
dead the godly shall take possession of the kingaolottne world, the ungodly being everywhere supgeds

Article XVIII: Of Free Will.

Of Free Will they teach that man's will has sorbetiy to choose civil righteousness, and to wonkg$
subject to reason. But it has no power, withoutHbéy Ghost, to work the righteousness of God, ihat
spiritual righteousness; since the natural manivettenot the things of the Spirit of God, 1 Col4 but this
righteousness is wrought in the heart when the I&dlgst is received through the Word. These thingsaid
in as many words by Augustine in his Hypognostid@aok I11: We grant that all men have a free wilge,
inasmuch as it has the judgment of reason; nofittisthereby capable, without God, either to begr, at
least, to complete aught in things pertaining talGmt only in works of this life, whether goodeoiil.
"Good" | call those works which spring from the ddo nature, such as, willing to labor in the figiol eat and
drink, to have a friend, to clothe oneself, to Bulhouse, to marry a wife, to raise cattle, torletvers useful
arts, or whatsoever good pertains to this life. &bof these things are not without dependencthen
providence of God; yea, of Him and through Him tlaeg and have their being. "Evil" | call such wosdss
willing to worship an idol, to commit murder, etc.

They condemn the Pelagians and others, who teathvitinout the Holy Ghost, by the power of natuana,
we are able to love God above all things; alscottheé commandments of God as touching "the substainc
the act." For, although nature is able in a matmeio the outward work, (for it is able to keep bamds from
theft and murder,) yet it cannot produce the inwadafions, such as the fear of God, trust in Godstity,
patience, etc.



Article XIX: Of the Cause of Sin.

Of the Cause of Sin they teach that, although Gmms dreate and preserve nature, yet the cause isfthie
will of the wicked, that is, of the devil and undgpdhen; which will, unaided of God, turns itselbfn God, as
Christ says John 8, 44: When he speaketh a lispbaketh of his own.

Article XX: Of Good Works.

Our teachers are falsely accused of forbidding géodks. For their published writings on the Ten
Commandments, and others of like import, bear w#rteat they have taught to good purpose conceating
estates and duties of life, as to what estatafecdihd what works in every calling be pleasingstd.
Concerning these things preachers heretofore tdugHittle, and urged only childish and needlessks, as
particular holy-days, particular fasts, brotherrgaalgrimages, services in honor of saints, theafgosaries,
monasticism, and such like. Since our adversaags been admonished of these things, they are now
unlearning them, and do not preach these unprédiiabrks as heretofore. Besides, they begin to iment
faith, of which there was heretofore marvelousiée They teach that we are justified not by waniy, but
they conjoin faith and works, and say that we astifjed by faith and works. This doctrine is meo&erable
than the former one, and can afford more conswoldlian their old doctrine.

Forasmuch, therefore, as the doctrine concernitly fahich ought to be the chief one in the Chuids lain
so long unknown, as all must needs grant that tivasethe deepest silence in their sermons conegthan
righteousness of faith, while only the doctrinevafrks was treated in the churches, our teachers hav
instructed the churches concerning faith as follows

First, that our works cannot reconcile God or mferigiveness of sins, grace, and justification, that we
obtain this only by faith when we believe that we geceived into favor for Christs sake, who albas been
set forth the Mediator and Propitiation, 1 Tim62jn order that the Father may be reconciled thinadim.
Whoever, therefore, trusts that by works he meriége, despises the merit and grace of Christsaekis a
way to God without Christ, by human strength, aligio Christ has said of Himself: | am the Way, thetf,
and the Life. John 14, 6.

This doctrine concerning faith is everywhere trddig Paul, Eph. 2, 8: By grace are ye saved thrdait}i
and that not of yourselves; it is the gift of Gadt of works, etc.

And lest any one should craftily say that a newrnptetation of Paul has been devised by us, thisanatter
is supported by the testimonies of the FathersAlagustine, in many volumes, defends grace and the
righteousness of faith, over against the meritwarks. And Ambrose, in his De Vocatione Gentiung an
elsewhere, teaches to like effect. For in his Deafione Gentium he says as follows: Redemptiorhby t
blood of Christ would become of little value, neittwould the preeminence of man's works be supedsieyl
the mercy of God, if justification, which is wroughrough grace, were due to the merits going leefer as
to be, not the free gift of a donor, but the rewdue to the laborer.

But, although this doctrine is despised by the jreedenced, nevertheless God-fearing and anxiouscganmces
find by experience that it brings the greatest otati®n, because consciences cannot be set ahreagh any
works, but only by faith, when they take the sureugd that for Christ's sake they have a reconéiled. As
Paul teaches Rom. 5, 1: Being justified by faitk,lvave peace with God. This whole doctrine is toefferred
to that conflict of the terrified conscience, neitlean it be understood apart from that conflitierefore
inexperienced and profane men judge ill concerttirggmatter, who dream that Christian righteousigess
nothing but civil and philosophical righteousness.



Heretofore consciences were plagued with the dectf works, they did not hear the consolation ftbm
Gospel. Some persons were driven by consciencéhiatdesert, into monasteries hoping there to rgeaite
by a monastic life. Some also devised other wortkereby to merit grace and make satisfaction fa.sin
Hence there was very great need to treat of, amgwrethis doctrine of faith in Christ, to the ehditanxious
consciences should not be without consolationtmttthey might know that grace and forgivenessns and
justification are apprehended by faith in Christ.

Men are also admonished that here the term "fdities not signify merely the knowledge of the higtsuch
as is in the ungodly and in the devil, but sigsiféefaith which believes, not merely the histony, dlso the
effect of the history -- namely, this Article: tlargiveness of sins, to wit, that we have graahtaousness,
and forgiveness of sins through Christ.

Now he that knows that he has a Father graciobsrighrough Christ, truly knows God; he knows dlsat
God cares for him, and calls upon God; in a woedismot without God, as the heathen. For devitstha
ungodly are not able to believe this Article: thegiveness of sins. Hence, they hate God as anyermathnot
upon Him, and expect no good from Him. Augustireadmonishes his readers concerning the wordh, fait
and teaches that the term "faith" is acceptedarSitriptures not for knowledge such as is in thgodty but

for confidence which consoles and encourages thiigd mind.

Furthermore, it is taught on our part that it isessary to do good works, not that we should tousterit
grace by them, but because it is the will of Gods bnly by faith that forgiveness of sins is agmnded, and
that, for nothing. And because through faith théyH&host is received, hearts are renewed and erdiouib
new affections, so as to be able to bring forthdymorks. For Ambrose says: Faith is the mother gded

will and right doing. For man's powers without thely Ghost are full of ungodly affections, and twe weak
to do works which are good in God's sight. Besittesy are in the power of the devil who impels rten
divers sins, to ungodly opinions, to open crimdsgsTve may see in the philosophers, who, althobgi t
endeavored to live an honest life could not succeetwere defiled with many open crimes. Suclés t
feebleness of man when he is without faith andeutlihe Holy Ghost, and governs himself only by hom
strength.

Hence it may be readily seen that this doctrineisto be charged with prohibiting good works, taiher the
more to be commended, because it shows how weanaldeel to do good works. For without faith human
nature can in no wise do the works of the Firsifdhe Second Commandment. Without faith it doeiscat
upon God, nor expect anything from God, nor beartioss, but seeks, and trusts in, man's help tAus]
when there is no faith and trust in God all marofdusts and human devices rule in the heart. Where
Christ said, John 16,6: Without Me ye can do nathand the Church sings:

Lacking Thy divine favor,
There is nothing found in man,
Naught in him is harmless.

Article XXI: Of the Worship of the Saints.

Of the Worship of Saints they teach that the menobisaints may be set before us, that we may fothoir
faith and good works, according to our callingttes Emperor may follow the example of David in nmaki
war to drive away the Turk from his country; Fotlbare kings. But the Scripture teaches not thedation
of saints or to ask help of saints, since it sefsfe us the one Christ as the Mediator, PropitiatiHigh Priest,
and Intercessor. He is to be prayed to, and hamipeal that He will hear our prayer; and this wqodie
approves above all, to wit, that in all afflictioHg be called upon, 1 John 2, 1: If any man sinhaxe an
Advocate with the Father, etc.



This is about the Sum of our Doctrine, in whichcas be seen, there is nothing that varies from the
Scriptures, or from the Church Catholic, or frora @hurch of Rome as known from its writers. Thisbehe
case, they judge harshly who insist that our teache regarded as heretics. There is, howevegrdisment
on certain Abuses, which have crept into the Chwithout rightful authority. And even in thesetfiere
were some difference, there should be proper lemtshe part of bishops to bear with us by reasdheo
Confession which we have now reviewed; because #e@anons are not so severe as to demand the same
rites everywhere, neither, at any time, have ttes f all churches been the same; although, amsrig
large part, the ancient rites are diligently obedrJ-or it is a false and malicious charge thathall
ceremonies, all the things instituted of old, drel@hed in our churches. But it has been a comooomplaint
that some abuses were connected with the ordiitasy These, inasmuch as they could not be appreitbch
good conscience, have been to some extent corrected

ARTICLES IN WHICH ARE REVIEWED THE ABUSES WHICH HA¥ BEEN CORRECTED.

Inasmuch, then, as our churches dissent in ndeadiche faith from the Church Catholic, but onlpit some
abuses which are new, and which have been erroyemcepted by the corruption of the times, cowttar
the intent of the Canons, we pray that Your Impdviajesty would graciously hear both what has been
changed, and what were the reasons why the pe@pkenvot compelled to observe those abuses aghéist t
conscience. Nor should Your Imperial Majesty badit¢hose who, in order to excite the hatred of nuzirest
our part, disseminate strange slanders among thgepeé-Having thus excited the minds of good meey th
have first given occasion to this controversy, aod endeavor, by the same arts, to increase therdisFor
Your Imperial Majesty will undoubtedly find thateliorm of doctrine and of ceremonies with us isswt
intolerable as these ungodly and malicious meresgmt. Besides, the truth cannot be gathered foonmon
rumors or the revilings of enemies. But it can iigauk judged that nothing would serve better tontan the
dignity of ceremonies, and to nourish reverencemmods devotion among the people than if the cerseso
were observed rightly in the churches.

Article XXII: Of Both Kinds in the Sacrament.

To the laity are given Both Kinds in the Sacramarthe Lord's Supper, because this usage has the
commandment of the Lord in Matt. 26, 27: Drink Yleodit, where Christ has manifestly commanded
concerning the cup that all should drink.

And lest any man should craftily say that this refanly to priests, Paul in 1 Cor. 11,27 recitegxample
from which it appears that the whole congregatiohuge both kinds. And this usage has long remaméue
Church, nor is it known when, or by whose authgiittyvas changed; although Cardinal Cusanus mentios
time when it was approved. Cyprian in some plaessfies that the blood was given to the people Jame
is testified by Jerome, who says: The priests adeinthe Eucharist, and distribute the blood oifi€ho the
people. Indeed, Pope Gelasius commands that tharSeawt be not divided (dist. 1l., De Consecratiaag.
Comperimus). Only custom, not so ancient, hashiémtise. But it is evident that any custom intraetlic
against the commandments of God is not to be atlpa® the Canons witness (dist. Ill., cap. Verjtatel the
following chapters). But this custom has been ramkinot only against the Scripture, but also ajdhre old
Canons and the example of the Church. Therefoemyifpreferred to use both kinds of the Sacrantieay,
ought not to have been compelled with offense éir tobnsciences to do otherwise. And because theah
of the Sacrament does not agree with the ordinehGdrist, we are accustomed to omit the processithich
hitherto has been in use.
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Article XXIII: Of the Marriage of Priests.

There has been common complaint concerning the geamf priests who were not chaste. For that reaso
also Pope Pius is reported to have said that there certain causes why marriage was taken away fro
priests, but that there were far weightier ones whyght to be given back; for so Platina writgsce,
therefore, our priests were desirous to avoid tesa scandals, they married wives, and taughitthets
lawful for them to contract matrimony. First, besauPaul says, 1 Cor. 7, 2. 9: To avoid fornicatieinevery
man have his own wife. Also: It is better to mathgin to burn. Secondly Christ says, Matt. 19,11 n#dn
cannot receive this saying, where He teaches thtalihmen are fit to lead a single life; for Gagated man
for procreation, Gen. 1, 28. Nor is it in man's poywithout a singular gift and work of God, toealthis
creation. [For it is manifest, and many have casdgdshat no good, honest, chaste life, no Christiacere,
upright conduct has resulted (from the attempt) ablorrible, fearful unrest and torment of consceehas
been felt by many until the end.] Therefore, thabe are not fit to lead a single life ought to cant
matrimony. For no man's law, no vow, can annukitramandment and ordinance of God. For these reasons
the priests teach that it is lawful for them to rpawives.

It is also evident that in the ancient Church pgsegere married men. For Paul says, 1 Tim. 3,&,drishop
should be chosen who is the husband of one wifd.iAiGermany, four hundred years ago for the finse,
the priests were violently compelled to lead algitife, who indeed offered such resistance that th
Archbishop of Mayence, when about to publish thee®decree concerning this matter, was almosidkiii
the tumult raised by the enraged priests. And sshhaas the dealing in the matter that not onlyewer
marriages forbidden for the future, but also emgstinarriages were torn asunder, contrary to als)alivine
and human, contrary even to the Canons themsehaze not only by the Popes, but by most celebrated
Synods. [Moreover, many God-fearing and intelligeabple in high station are known frequently toénhav
expressed misgivings that such enforced celibadydapriving men of marriage (which God Himself has
instituted and left free to men) has never prodwgdgood results, but has brought on many grehesih
vices and much iniquity.]

Seeing also that, as the world is aging, man'seasugradually growing weaker, it is well to guaindt no
more vices steal into Germany.

Furthermore, God ordained marriage to be a helmsigauman infirmity. The Canons themselves sayttie
old rigor ought now and then, in the latter tinteshe relaxed because of the weakness of men; whilo
be wished were done also in this matter. Andtibise expected that the churches shall at somelaicke
pastors if marriage is any longer forbidden.

But while the commandment of God is in force, witile custom of the Church is well known, while imgu
celibacy causes many scandals, adulteries, and @ilmes deserving the punishments of just magestraet
it is a marvelous thing that in nothing is moreedtyiexercised than against the marriage of pri€xsl has
given commandment to honor marriage. By the lavallafell-ordered commonwealths, even among the
heathen, marriage is most highly honored. But n@m,;and that, priests, are cruelly put to deathiraoy to
the intent of the Canons, for no other cause thamiage. Paul, in 1 Tim. 4,3, calls that a doctohéevils
which forbids marriage. This may now be readily enstbod when the law against marriage is maintdiyed
such penalties.

But as no law of man can annul the commandmeniadf, Go neither can it be done by any vow. Accoilging
Cyprian also advises that women who do not keeglihstity they have promised should marry. His word
are these (Book I, Epistle XI): But if they be uliwg or unable to persevere, it is better forrth® marry
than to fall into the fire by their lusts; they sifi certainly give no offense to their brethren araters.

And even the Canons show some leniency toward tlvhsehave taken vows before the proper age, as
heretofore has generally been the ease.
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Article XXIV: Of the Mass

Falsely are our churches accused of abolishiniytdes; for the Mass is retained among us, and ctledhr
with the highest reverence. Nearly all the usuedm®nies are also preserved, save that the pamgsirsiLatin
are interspersed here and there with German hywinsh have been added to teach the people. For
ceremonies are needed to this end alone that tharned be taught [what they need to know of Chrstd
not only has Paul commanded to use in the chutahguage understood by the people 1 Cor. 14,2ut9f b
has also been so ordained by man's law. The paopleccustomed to partake of the Sacrament togéther
any be fit for it, and this also increases the rewee and devotion of public worship. For noneaatmitted
except they be first examined. The people areadstsed concerning the dignity and use of the Saeng,
how great consolation it brings anxious conscienited they may learn to believe God, and to expedtask
of Him all that is good. [In this connection theg also instructed regarding other and false teashon the
Sacrament.] This worship pleases God; such udeedbacrament nourishes true devotion toward Gathds
not, therefore, appear that the Mass is more dbvoelebrated among our adversaries than among us.

But it is evident that for a long time this alscslieen the public and most grievous complaintl@gja@d men
that Masses have been basely profaned and applfdposes of lucre. For it is not unknown howtfés
abuse obtains in all the churches by what mannereof Masses are said only for fees or stipendshand
many celebrate them contrary to the Canons. Butdeaerely threatens those who deal unworthily it
Eucharist when he says, 1 Cor.11,27: Whosoever ahtalhis bread, and drink this cup of the Lord,
unworthily, shall be guilty of the body and blooftlee Lord. When, therefore our priests were adstoerl
concerning this sin, Private Masses were discoatramong us, as scarcely any Private Masses were
celebrated except for lucre's sake.

Neither were the bishops ignorant of these abusekif they had corrected them in time, there woud be
less dissension. Heretofore, by their own connigatitey suffered many corruptions to creep intoGharch.
Now, when it is too late, they begin to complairthed troubles of the Church, while this disturbahas been
occasioned simply by those abuses which were sd@sathat they could be borne no longer. Thereshav
been great dissensions concerning the Mass, cangedhe Sacrament. Perhaps the world is being padis
for such long-continued profanations of the Maskag& been tolerated in the churches for so mamydes
by the very men who were both able and in duty ddorcorrect them. For in the Ten Commandments it i
written, Ex. 20, 7: The Lord will not hold him gtidss that taketh His name in vain. But since tbhddav
began, nothing that God ever ordained seems tolteste so abused for filthy lucre as the Mass.

There was also added the opinion which infinitelgreased Private Masses, namely that Christ, by His
passion, had made satisfaction for original siw, iastituted the Mass wherein an offering shouldragle for
daily sins, venial and mortal. From this has aribencommon opinion that the Mass takes away tiedfithe
living and the dead by the outward act. Then thexyaln to dispute whether one Mass said for many were
worth as much as special Masses for individuald,this brought forth that infinite multitude of Mses.

[With this work men wished to obtain from God &lat they needed, and in the mean time faith ins€hnd
the true worship were forgotten.]

Concerning these opinions our teachers have giaening that they depart from the Holy Scriptured an
diminish the glory of the passion of Christ. Fori€t's passion was an oblation and satisfactionfaro
original guilt only, but also for all other sing #is written to the Hebrews, 10, 10: We are sfiead through
the offering of Jesus Christ once for all. Also, 19: By one offering He hath perfected forevenitthat are
sanctified. [It is an unheard-of innovation in Bkurch to teach that Christ by His death madefaatien
only for original sin and not likewise for all othgin. Accordingly it is hoped that everybody witiderstand
that this error has not been reproved without eéasan.]
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Scripture also teaches that we are justified beBwé through faith in Christ, when we believe that sins
are forgiven for Christ's sake. Now if the Masstakvay the sins of the living and the dead by titevard act
justification comes of the work of Masses, andafdaith, which Scripture does not allow.

But Christ commands us, Luke 22, 19: This do ineerorance of Me; therefore the Mass was institutad t
the faith of those who use the Sacrament shoulémdrer what benefits it receives through Christ, erekr
and comfort the anxious conscience. For to reme@hgst is to remember His benefits, and to reatizs
they are truly offered unto us. Nor is it enouglydn remember the history; for this also the Jawd the
ungodly can remember. Wherefore the Mass is tesbd to this end, that there the Sacrament [Commiinio
may be administered to them that have need of tatmw; as Ambrose says: Because | always sin, | am
always bound to take the medicine. [Therefore $aisrament requires faith, and is used in vain witfaith.]

Now, forasmuch as the Mass is such a giving oSherament, we hold one communion every holy-day, an
if any desire the Sacrament, also on other daysniittis given to such as ask for it. And this ousis not

new in the Church; for the Fathers before Gregoakemo mention of any private Mass, but of the comm
Mass [the Communion] they speak very much. Chrgsostays that the priest stands daily at he attsitjfng
some to the Communion and keeping back others.itfajgpears from the ancient Canons that some one
celebrated the Mass from whom all the other presbyind deacons received the body of he Lordhics the
words of the Nicene Canon say: Let the deaconsydity to their order, receive the Holy Communifie=
the presbyters, from the bishop or from a presbyted Paul, 1 Cor. 11, 33, commands concerning the
Communion: Tarry one for another, so that there be®ag common participation.

Forasmuch, therefore, as the Mass with us hasxdrae of the Church, taken from the Scripture tued
Fathers, we are confident that it cannot be disamut, especially since public ceremonies, for tlostrpart
like those hitherto in use, are retained; onlyrthmber of Masses differs, which, because of veeaigand
manifest abuses doubtless might be profitably reduEor in olden times, even in churches most &atpd,
the Mass was not celebrated every day, as therfitgpBlistory (Book 9, chap. 33) testifies: Agam i
Alexandria, every Wednesday and Friday the Scrstare read, and the doctors expound them, attdrajs
are done, except the solemn rite of Communion.

Article XXV: Of Confession.

Confession in the churches is not abolished amesnépuit is not usual to give the body of the Loedcept to
them that have been previously examined and alisolred the people are most carefully taught coriogrn
faith in the absolution, about which formerly theras profound silence. Our people are taught Hegt t
should highly prize the absolution, as being theevof God, and pronounced by God's command. Th&epo
of the Keys is set forth in its beauty and theyrarainded what great consolation it brings to ansio
consciences, also, that God requires faith to bekseich absolution as a voice sounding from hearshthat
such faith in Christ truly obtains and receivesftirgiveness of sins. Aforetime satisfactions were
immoderately extolled; of faith and the merit ofri8hand the righteousness of faith no mention made;
wherefore, on this point, our churches are by namaéo be blamed. For this even our adversaries meesls
concede to us that the doctrine concerning repeataas been most diligently treated and laid oeouip
teachers.

But of Confession they teach that an enumeratiagsinsfis not necessary, and that consciences be not
burdened with anxiety to enumerate all sins, f@g impossible to recount all sins, as the Psastifies,
19,13: Who can understand his errors? Also JererhiaB: The heart is deceitful; who can know itf Buno
sins were forgiven, except those that are recoystatsciences could never find peace; for very nsamy
they neither see nor can remember. The anciergrwri@tiso testify that an enumeration is not necgsBar in
the Decrees, Chrysostom is quoted, who says thaagy: hot to you that you should disclose yourseffublic,
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nor that you accuse yourself before others, butdld’have you obey the prophet who says: "Disdbgeself
before God." Therefore confess your sins before, Gmdtrue Judge, with prayer. Tell your errord, with the
tongue, but with the memory of your conscience, &td the Gloss (Of Repentance, Distinct. V, Cap.
Consideret) admits that Confession is of humart gty [not commanded by Scripture, but ordainedhzy
Church]. Nevertheless, on account of the greatfii@febsolution, and because it is otherwise uisif the
conscience, Confession is retained among us.

Article XXVI: Of the Distinction of Meats.

It has been the general persuasion, not of thel@atgne, but also of those teaching in the chug,ctirat
making Distinctions of Meats, and like traditiorfawen, are works profitable to merit grace, anegdblmake
satisfactions for sins. And that the world so tHatyugppears from this, that new ceremonies, newrsraew
holy-days, and new fastings were daily institutatj the teachers in the churches did exact thedes\vas a
service necessary to merit grace, and did greattifit men's consciences, if they should omit afithese
things. From this persuasion concerning traditimosh detriment has resulted in the Church.

First, the doctrine of grace and of the righteoasr# faith has been obscured by it, which is thiefgart of
the Gospel, and ought to stand out as the mostipentinin the Church, in order that the merit of Shmay
be well known, and faith, which believes that @ans forgiven for Christ's sake be exalted far abowoeks.
Wherefore Paul also lays the greatest stress smtticle, putting aside the Law and human tradsjon order
to show that Christian righteousness is somethsgythan such works, to wit, the faith which bedisthat
sins are freely forgiven for Christ's sake. Busttioctrine of Paul has been almost wholly smothbyed
traditions, which have produced an opinion thatiraking distinctions in meats and like servicesmuest
merit grace and righteousness. In treating of rigpexe, there was no mention made of faith; onlgeéheorks
of satisfaction were set forth; in these the ententance seemed to consist.

Secondly, these traditions have obscured the comimants of God, because traditions were placedofavea
the commandments of God. Christianity was thougltbhsist wholly in the observance of certain roidys,
rites, fasts, and vestures. These observancesdrafbwthemselves the exalted title of being thatsial life
and the perfect life. Meanwhile the commandmentSad, according to each one's calling, were without
honor namely, that the father brought up his offgprthat the mother bore children, that the prigeeerned
the commonwealth, -- these were accounted worksabge worldly and imperfect, and far below those
glittering observances. And this error greatly tented devout consciences, which grieved that trexg weld
in an imperfect state of life, as in marriage,Ha office of magistrate; or in other civil miniditms; on the
other hand, they admired the monks and such likfalsely imagined that the observances of suahwere
more acceptable to God.

Thirdly, traditions brought great danger to consces; for it was impossible to keep all traditicensg yet
men judged these observances to be necessary agissbip. Gerson writes that many fell into despand
that some even took their own lives, because thieytfat they were not able to satisfy the tradiicand they
had all the while not heard any consolation ofrthbteousness of faith and grace. We see thatimenssts
and theologians gather the traditions, and sedRatibins whereby to ease consciences, and yetihept
sufficiently unfetter, but sometimes entangle, corsces even more. And with the gathering of these
traditions, the schools and sermons have been sh oucupied that they have had no leisure to toypcim
Scripture, and to seek the more profitable doctoinfaith, of the cross, of hope, of the dignityodfil affairs
of consolation of sorely tried consciences. Henees@Gn and some other theologians have grievously
complained that by these strivings concerning tiaus they were prevented from giving attentiom tioetter
kind of doctrine. Augustine also forbids that mexgasciences should be burdened with such obsersaand
prudently advises Januarius that he must knowthiegtare to be observed as things indifferentséah are
his words.
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Wherefore our teachers must not be looked upomeadtaken up this matter rashly or from hatrethef
bishops, as some falsely suspect. There was geedttn warn the churches of these errors, whictahiadn
from misunderstanding the traditions. For the Gbspmpels us to insist in the churches upon thérohecof
grace, and of the righteousness of faith; whickyeéheer, cannot be understood, if men think that theyit
grace by observances of their own choice.

Thus, therefore, they have taught that by the @bsee of human traditions we cannot merit gradeeor
justified, and hence we must not think such obsaea necessary acts of worship. They add hereunto
testimonies of Scripture. Christ, Matt. 15, 3, defethe Apostles who had not observed the usudititna,
which, however, evidently pertains to a matterumdawful, but indifferent, and to have a certaifiraty with
the purifications of the Law, and says, 9: In vdinthey worship Me with the commandments of men. He
therefore, does not exact an unprofitable ser8bertly after He adds: Not that which goeth inte thouth
defileth a man. So also Paul, Rom. 14, 17: Thedongof God is not meat and drink. Col. 2, 16: Lethman,
therefore, judge you in meat, or in drink, or ispect of an holy-day, or of the Sabbath-day; dfsge be dead
with Christ from the rudiments of the world, why, though living in the world, are ye subject toinashces:
Touch not, taste not, handle not! And Peter sagts A5, 10: Why tempt ye God to put a yoke upomtak
of the disciples, which neither our fathers norware able to bear? But we believe that througtygthee of
the Lord Jesus Christ we shall be saved, everegslitere Peter forbids to burden the consciencésmany
rites, either of Moses or of others. And in 1 T#yil.3 Paul calls the prohibition of meats a doetohdevils;
for it is against the Gospel to institute or tosilch works that by them we may merit grace, ohasgh
Christianity could not exist without such servideGmd.

Here our adversaries object that our teacherspgesed to discipline and mortification of the fleah
Jovinian. But the contrary may be learned fromviniéings of our teachers. For they have always lidug
concerning the cross that it behooves Christiatetr afflictions. This is the true, earnest, anfitigned
mortification, to wit, to be exercised with divaafilictions, and to be crucified with Christ.

Moreover, they teach that every Christian oughtdim and subdue himself with bodily restraintsbodily
exercises and labors that neither satiety nor fslioibss tempt him to sin, but not that we may ngmdice or
make satisfaction for sins by such exercises. Amth xternal discipline ought to be urged at alet$, not
only on a few and set days. So Christ commandse 21k 34: Take heed lest your hearts be overchavgkd
surfeiting; also Matt. 17, 21: This kind goeth pat but by prayer and fasting. Paul also says,r1 €@7: |
keep under my body and bring it into subjectionteHee clearly shows that he was keeping underddy,b
not to merit forgiveness of sins by that disciplibat to have his body in subjection and fitteddpiritual
things, and for the discharge of duty accordingisocalling. Therefore, we do not condemn fastimgself,
but the traditions which prescribe certain days @artain meats, with peril of conscience, as thaaugth
works were a necessary service.

Nevertheless, very many traditions are kept orpaut, which conduce to good order in the Churctihas
Order of Lessons in the Mass and the chief holysdBwt, at the same time, men are warned that such
observances do not justify before God, and thatagh things it should not be made sin if they béteh
without offense. Such liberty in human rites wasumknown to the Fathers. For in the East they kaster
at another time than at Rome, and when, on acaduhis diversity, the Romans accused the Eastaurdh
of schism, they were admonished by others that geages need not be alike everywhere. And Irernssiss
Diversity concerning fasting does not destroy themfony of faith; as also Pope Gregory intimateist.

XIl, that such diversity does not violate the urofythe Church. And in the Tripartite History, BoBkmany
examples of dissimilar rites are gathered, anddlh@wing statement is made: It was not the mindhaf
Apostles to enact rules concerning holy-days, dyréeach godliness and a holy life [, to teacthfaitd love].

Article XXVII: Of Monastic Vows.
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What is taught on our part concerning Monastic Vomi#t be better understood if it be remembered tiizs
been the state of the monasteries, and how mamgsthvere daily done in those very monasteriesyagnto
the Canons. In Augustine's time they were freedatons. Afterward, when discipline was corrupteolvs
were everywhere added for the purpose of restalisgjpline, as in a carefully planned prison.

Gradually, many other observances were added lsegies. And these fetters were laid upon many leefor
the lawful age, contrary to the Canons.

Many also entered into this kind of life througndgance, being unable to judge their own strertbtiygh
they were of sufficient age. Being thus ensnaiegly tvere compelled to remain, even though someddmaie
been freed by the kind provision of the Canons. thiglwas more the case in convents of women than o
monks, although more consideration should have bbewn the weaker sex. This rigor displeased manog g
men before this time, who saw that young men aridena were thrown into convents for a living. Tlsay
what unfortunate results came of this procedure vamat scandals were created, what snares weramast
consciences! They were grieved that the authofith@Canons in so momentous a matter was uttetly s
aside and despised. To these evils was added quaisiasion concerning vows as, it is well knowrfprmer
times displeased even those monks who were mogedmrate. They taught that vows were equal to Bapti
they taught that by this kind of life they meritidgiveness of sins and justification before Godaythey
added that the monastic life not only merited gghisness before God but even greater things, hetdwpt
not only the precepts, but also the so-called "gekcal counsels."

Thus they made men believe that the professionoofasticism was far better than Baptism, and thet th
monastic life was more meritorious than that of istagtes, than the life of pastors, and such lildey serve
their calling in accordance with God's command#heuit any man-made services. None of these thiagde
denied; for they appear in their own books. [Moepa person who has been thus ensnared and leascat
monastery learns little of Christ.]

What, then, came to pass in the monasteries? Afwrdhey were schools of theology and other brasiche
profitable to the Church; and thence pastors asiddpis were obtained. Now it is another thing. itéedless
to rehearse what is known to all. Aforetime thesnedogether to learn; now they feign that it isradlof life
instituted to merit grace and righteousness; yag; preach that it is a state of perfection, aeg fiut it far
above all other kinds of life ordained of God. Té#sings we have rehearsed without odious exadgerab
the end that the doctrine of our teachers on thiist pnight be better understood.

First, concerning such as contract matrimony, teagh on our part that it is lawful for all men wér@ not
fitted for single life to contract matrimony, besawows cannot annul the ordinance and commandvhent
God. But the commandment of God is 1 Cor. 7, 2aV@id fornication, let every man have his own wifer
is it the commandment only, but also the creatiwh@dinance of God, which forces those to marrg ate
not excepted by a singular work of God, accordnthe text Gen. 2, 18: It is not good that the staould be
alone. Therefore they do not sin who obey this camiiment and ordinance of God.

What objection can be raised to this? Let men dkmbbligation of a vow as much as they list,sfslll they
not bring to pass that the vow annuls the commantiofeGod. The Canons teach that the right of theesor
is excepted in every vow; [that vows are not bigdagainst the decision of the Pope;] much lessetbee, are
these vows of force which are against the commantsra# God.

Now, if the obligation of vows could not be chandedany cause whatever, the Roman Pontiffs coalégn
have given dispensation for it is not lawful formta annul an obligation which is simply divine.tBlhe
Roman Pontiffs have prudently judged that lenieisdp be observed in this obligation, and therefoeeread
that many times they have dispensed from vows.cBlse of the King of Aragon who was called back from
the monastery is well known, and there are alsagies in our own times. [Now, if dispensations hbeen
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granted for the sake of securing temporal interésssmuch more proper that they be granted aoaat of
the distress of souls.]

In the second place, why do our adversaries exatgére obligation or effect of a vow when, atshee
time, they have not a word to say of the naturthefvow itself, that it ought to be in a thing pbts that it
ought to be free, and chosen spontaneously anokedately? But it is not unknown to what extent péupl
chastity is in the power of man. And how few areréhwho have taken the vow spontaneously and
deliberately! Young maidens and men, before theyahte to judge, are persuaded, and sometimes even
compelled, to take the vow. Wherefore it is not faiinsist so rigorously on the obligation, siriicis granted
by all that it is against the nature of a vow toeté without spontaneous and deliberate action.

Most canonical laws rescind vows made before tleech@ifteen; for before that age there does netrse
sufficient judgment in a person to decide conceyr@imperpetual life. Another Canon, granting mortho
weakness of man, adds a few years; for it forbidgvato be made before the age of eighteen. Buthvbi
these two Canons shall we follow? The most parelawvexcuse for leaving the monasteries, becauseaho
them have taken the vows before they reached Hyese

Finally, even though the violation of a vow migle éensured, yet it seems not forthwith to folloat tthe
marriages of such persons must be dissolved. Fgu#tine denies that they ought to be dissolved (KXV
Quaest. I, Cap. Nuptiarum), and his authority islightly to be esteemed, although other men akeds
thought otherwise.

But although it appears that God's command conugmiarriage delivers very many from their vows, gt
teachers introduce also another argument concevanvg to show that they are void. For every sergice
God, ordained and chosen of men without the commantof God to merit justification and grace, is
wicked, as Christ says Matt. 16, 9: In vain do thweyship Me with the commandments of men. And Paul
teaches everywhere that righteousness is not $oumght from our own observances and acts of warship
devised by men, but that it comes by faith to theke believe that they are received by God intagifar
Christ's sake.

But it is evident that monks have taught that ssrviof man's making satisfy for sins and merit geaed
justification. What else is this than to detraonfrthe glory of Christ and to obscure and deny the
righteousness of faith? It follows, therefore, tthet vows thus commonly taken have been wickedcsesy
and, consequently, are void. For a wicked vow, nagainst the commandment of God, is not valid(disr
the Canon says) no vow ought to bind men to wickesn

Paul says, Gal. 5, 4: Christ is become of no efietb you, whosoever of you are justified by thev|ge are
fallen from grace. To those, therefore, who warlig¢qustified by their vows Christ is made of nteef, and
they fall from grace. For also these who ascrilséfjaation to vows ascribe to their own works thdtich
properly belongs to the glory of Christ.

Nor can it be denied, indeed, that the monks hawettt that, by their vows and observances, theg wer
justified, and merited forgiveness of sins, yeaytimvented still greater absurdities, saying thay could
give others a share in their works. If any one &hbe inclined to enlarge on these things with axént, how
many things could he bring together whereof evemtlinks are now ashamed! Over and above this, they
persuaded men that services of man's making wetaeof Christian perfection. And is not this gsBig
justification to works? It is no light offense imet Church to set forth to the people a servicesgevby men,
without the commandment of God, and to teach theth service justifies men. For the righteousnedaitif,
which chiefly ought to be taught in the Churchpliscured when these wonderful angelic forms of hipys
with their show of poverty, humility, and celiba@re east before the eyes of men.
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Furthermore, the precepts of God and the true aeofi God are obscured when men hear that only sairek
in a state of perfection. For Christian perfeci®io fear God from the heart, and yet to concgheat faith,
and to trust that for Christ's sake we have a Glod as been reconciled, to ask of God, and assuieed|
expect His aid in all things that, according to oalling, are to be done; and meanwhile, to beelilt in
outward good works, and to serve our calling. ksththings consist the true perfection and thesenace of
God. It does not consist in celibacy, or in beggorgn vile apparel. But the people conceive mpesnicious
opinions from the false commendations of monagtc They hear celibacy praised above measuregfibver
they lead their married life with offense to theimsciences. They hear that only beggars are peitiecefore
they keep their possessions and do business vighsaf to their consciences. They hear that it is an
evangelical counsel not to seek revenge; therafomee in private life are not afraid to take reverigethey
hear that it is but a counsel, and not a commantrhers judge that the Christian cannot propleolg a
civil office or be a magistrate.

There are on record examples of men who, forsakiagiage and the administration of the Commonwealth
have hid themselves in monasteries. This theyaélkeing from the world, and seeking a kind o kfhich
would be more pleasing to God. Neither did theyteaeGod ought to be served in those commandments
which He Himself has given and not in commandmeatésed by men. A good and perfect kind of liféhiat
which has for it the commandment of God. It is mseey to admonish men of these things.

And before these times, Gerson rebukes this efritrreomonks concerning perfection, and testified th his
day it was a new saying that the monastic lifessage of perfection.

So many wicked opinions are inherent in the vovamely, that they justify, that they constitute Gtian
perfection, that they keep the counsels and commants, that they have works of supererogationthfdse
things, since they are false and empty, make vasnd void.

Article XXVIII; Of Ecclesiastical Power.

There has been great controversy concerning thePaivBishops, in which some have awkwardly
confounded the power of the Church and the powéregword. And from this confusion very great weang
tumults have resulted, while the Pontiffs, embottehy the power of the Keys, not only have ingitdutew
services and burdened consciences with reservatioases and ruthless excommunications, but haee al
undertaken to transfer the kingdoms of this waaltfj to take the Empire from the Emperor. These ggon
have long since been rebuked in the Church by éeband godly men. Therefore our teachers, for the
comforting of men's consciences, were constraioethdw the difference between the power of the €&hur
and the power of the sword, and taught that botherh, because of God's commandment, are to berheld
reverence and honor, as the chief blessings ofdBaghrth.

But this is their opinion, that the power of theyKeor the power of the bishops, according to thegel, is a
power or commandment of God, to preach the Gogpegmit and retain sins, and to administer Sacrasne
For with this commandment Christ sends forth Hisgtfes, John 20, 21 sqg.: As My Father hath sent Me
even so send | you. Receive ye the Holy Ghost. \@4mmsver sins ye remit, they are remitted unto treemd;
whosesoever sins ye retain, they are retained. W&yrk5: Go preach the Gospel to every creature.

This power is exercised only by teaching or preaghiie Gospel and administering the Sacramentsrdiog
to their calling either to many or to individuakor thereby are granted, not bodily, but eternialgs, as
eternal righteousness, the Holy Ghost, eternalTifese things cannot come but by the ministrhefWord
and the Sacraments, as Paul says, Rom. 1, 16: d$@eGs the power of God unto salvation to every that
believeth. Therefore, since the power of the Charelmts eternal things, and is exercised only byntinistry
of the Word, it does not interfere with civil gomenent; no more than the art of singing interferéh wivil
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government. For civil government deals with otliéngs than does the Gospel. The civil rulers defestd
minds, but bodies and bodily things against manifesries, and restrain men with the sword andilgod
punishments in order to preserve civil justice padce.

Therefore the power of the Church and the civil pomust not be confounded. The power of the Chhash
its own commission to teach the Gospel and to adteinthe Sacraments. Let it not break into theefbf
another; Let it not transfer the kingdoms of thi@l; let it not abrogate the laws of civil ruletst it not
abolish lawful obedience; let it not interfere wjtldlgments concerning civil ordinances or contrdetst not
prescribe laws to civil rulers concerning the farsfihe Commonwealth. As Christ says, John 18, 33: M
kingdom is not of this world; also Luke 12, 14: Winade Me a judge or a divider over you? Paul algs,s
Phil. 3, 20: Our citizenship is in heaven; 2 Cd¥, 4: The weapons of our warfare are not carnalpghty
through God to the casting down of imaginations.

After this manner our teachers discriminate betwberduties of both these powers, and commandutht
be honored and acknowledged as gifts and blessingsd.

If bishops have any power of the sword, that paey have, not as bishops, by the commission of the
Gospel, but by human law having received it of kiagd emperors for the civil administration of wisat
theirs. This, however, is another office than theistry of the Gospel.

When, therefore, the question is concerning thisdigtion of bishops, civil authority must be digjuished
from ecclesiastical jurisdiction. Again, accordiioghe Gospel or, as they say, by divine rightrdHeelongs to
the bishops as bhishops, that is, to those to whasrbken committed the ministry of the Word and the
Sacraments, no jurisdiction except to forgive siagudge doctrine, to reject doctrines contraryhie Gospel,
and to exclude from the communion of the Churchkedcmen, whose wickedness is known, and this withou
human force, simply by the Word. Herein the congtiegs of necessity and by divine right must otheyn,
according to Luke 10, 16: He that heareth you hiedvie. But when they teach or ordain anything asfatime
Gospel, then the congregations have a commandrh&udprohibiting obedience, Matt. 7, 15: Beware of
false prophets; Gal. 1, 8: Though an angel fronvéiegreach any other gospel, let him be accurs€ur2
13, 8: We can do nothing against the truth, buthertruth. Also: The power which the Lord hathegivme to
edification, and not to destruction. So, also,@amonical Laws command (ll. Q. VII. Cap., Sacerdpsad
Cap. Oves). And Augustine (Contra Petiliani Epesto): Neither must we submit to Catholic bishopsdy
chance to err, or hold anything contrary to thedéral Scriptures of God.

If they have any other power or jurisdiction, irahHag and judging certain cases, as of matrimornyf ¢ithes,
etc., they have it by human right, in which matgaiaces are bound, even against their will, when t
ordinaries fail, to dispense justice to their satgdor the maintenance of peace.

Moreover, it is disputed whether bishops or pastare the right to introduce ceremonies in the €uand
to make laws concerning meats, holy-days and gy#l&sis, orders of ministers, etc. They that ghis right
to the bishops refer to this testimony John 16,182 have yet many things to say unto you, butamenot
bear them now. Howbeit when He, the Spirit of Trishcome, He will guide you into all truth. Thelg@refer
to the example of the Apostles, who commanded $taeabfrom blood and from things strangled, Acts2%
They refer to the Sabbath-day as having been changethe Lord's Day, contrary to the Decalogit as
seems. Neither is there any example whereof théemmere than concerning the changing of the Sabbath
day. Great, say they, is the power of the Churicltest has dispensed with one of the Ten Commantshe

But concerning this question it is taught on out f&s has been shown above) that bishops havewero
decree anything against the Gospel. The Canonaaklieach the same thing (Dist. IX) . Now, it isiagt
Scripture to establish or require the observanangftraditions, to the end that by such observaremay
make satisfaction for sins, or merit grace andteéghsness. For the glory of Christ's merit suffejtey when,
by such observances, we undertake to merit justifin. But it is manifest that, by such beliefgditns have
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almost infinitely multiplied in the Church, the ddoe concerning faith and the righteousness ¢fi flaging
meanwhile suppressed. For gradually more holy-dare made, fasts appointed, new ceremonies and
services in honor of saints instituted, becausattieors of such things thought that by these wirkg were
meriting grace. Thus in times past the Penite@#&lons increased, whereof we still see some tiathe
satisfactions.

Again, the authors of traditions do contrary to ¢tbexmand of God when they find matters of sin iodf in
days, and like things, and burden the Church wathdage of the law, as if there ought to be amongstdms,
in order to merit justification a service like thevitical, the arrangement of which God had comexitito the
Apostles and bishops. For thus some of them watid;the Pontiffs in some measure seem to be niigidide
example of the law of Moses. Hence are such burderthat they make it mortal sin, even withouéen$fe to
others, to do manual labor on holy-days, a monteicsomit the Canonical Hours, that certain fodd§le the
conscience that fastings are works which appeasdl@o sin in a reserved case cannot be forgivéiythe
authority of him who reserved it; whereas the Carnttbemselves speak only of the reserving of the
ecclesiastical penalty, and not of the reservintpefguilt.

Whence have the bishops the right to lay theséitvad upon the Church for the ensnaring of consgs,
when Peter, Acts 15, 10, forbids to put a yoke up@meck of the disciples, and Paul says, 2 GrlQ, that
the power given him was to edification not to dedtion? Why, therefore, do they increase sins bgeh
traditions?

But there are clear testimonies which prohibitriteking of such traditions, as though they meritedtg or
were necessary to salvation. Paul says, Col. 23L&-et no man judge you in meat, or in drink,roréspect
of an holy-day, or of the new moon, or of the Sdllays. If ye be dead with Christ from the rudinsenf
the world, why, as though living in the world, 3 subject to ordinances (touch not; taste notclleamot,
which all are to perish with the using) after tlentnandments and doctrines of men! which things have
indeed a show of wisdom. Also in Titus 1, 14 herdpéorbids traditions: Not giving heed to Jewistbles
and commandments of men that turn from the truth.

And Christ, Matt. 15, 14. 13, says of those whainegtraditions: Let them alone; they be blind lesdof the
blind; and He rejects such services: Every plarnitiwMy heavenly Father hath not planted shall helztd

up.

If bishops have the right to burden churches withnite traditions, and to ensnare consciences, ddgs
Scripture so often prohibit to make, and to ligrtraditions? Why does it call them "doctrineglef/ils™? 1
Tim. 4, 1. Did the Holy Ghost in vain forewarn bese things?

Since, therefore, ordinances instituted as thimgessary, or with an opinion of meriting grace,@matrary to
the Gospel, it follows that it is not lawful foryabishop to institute or exact such services. Frmecessary
that the doctrine of Christian liberty be preserirethe churches, namely, that the bondage of &we ik not
necessary to justification, as it is written in fygstle to the Galatians, 5, 1: Be not entangtgdrawith the
yoke of bondage. It is necessary that the chieflarof the Gospel be preserved, to wit, that weiobgrace
freely by faith in Christ, and not for certain obsmces or acts of worship devised by men.

What, then, are we to think of the Sunday andHites in the house of God? To this we answer thatlawful
for bishops or pastors to make ordinances thagighire done orderly in the Church, not that thexe®ghould
merit grace or make satisfaction for sins, or ttmatsciences be bound to judge them necessary egraicd to
think that it is a sin to break them without offerie others. So Paul ordains, 1 Cor. 11, 5, that@woshould
cover their heads in the congregation, 1 Cor. 04tl8at interpreters be heard in order in the dinustc.

It is proper that the churches should keep sucimandes for the sake of love and tranquillity, aothat one
do not offend another, that all things be dondé&dhurches in order, and without confusion, 1 Cdy.40;
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comp. Phil. 2, 14; but so that consciences be matémed to think that they are necessary to salvatir to
judge that they sin when they break them withoférefe to others; as no one will say that a wonraswho
goes out in public with her head uncovered provioidg that no offense be given.

Of this kind is the observance of the Lord's Dagster, Pentecost, and like holy-days and ritestheme who
judge that by the authority of the Church the olesece of the Lord's Day instead of the Sabbathveissy
ordained as a thing necessary, do greatly ermptbce has abrogated the Sabbath-day; for it teablagssince
the Gospel has been revealed, all the ceremonidesés can be omitted. And yet, because it wasssacg
to appoint a certain day, that the people mightkaden they ought to come together, it appearsthigat
Church designated the Lord's Day for this purpasé;this day seems to have been chosen all theforore
this additional reason, that men might have an @kawf Christian liberty, and might know that theeking
neither of the Sabbath nor of any other day is s&arg.

There are monstrous disputations concerning thegih@ of the law, the ceremonies of the new law, th
changing of the Sabbath-day, which all have spftomg the false belief that there must needs bbén t
Church a service like to the Levitical, and thati€tthad given commission to the Apostles and hisho
devise new ceremonies as necessary to salvati@seTdrrors crept into the Church when the rightesassof
faith was not taught clearly enough. Some disphaéthe keeping of the Lord's Day is not indeediaihe
right, but in a manner so. They prescribe concerhwly-days, how far it is lawful to work. What elare
such disputations than snares of consciences?tRough they endeavor to modify the traditions, thet
mitigation can never be perceived as long as ti@@premains that they are necessary, which mestis
remain where the righteousness of faith and Chridiberty are not known.

The Apostles commanded Acts 15, 20 to abstain fitlmod. Who does now observe it? And yet they tloat d
not sin not; for not even the Apostles themselvasted to burden consciences with such bondagehéwt
forbade it for a time, to avoid offense. For irstdiecree we must perpetually consider what theo&ime
Gospel is.

Scarcely any Canons are kept with exactness, andday to day many go out of use even among thbse w
are the most zealous advocates of traditions. Bregtén due regard be paid to consciences unless thi
mitigation be observed, that we know that the Carare kept without holding them to be necessany tlaat
no harm is done consciences, even though tradigorait of use.

But the bishops might easily retain the lawful dbade of the people if they would not insist upla t
observance of such traditions as cannot be keptavifood conscience. Now they command celibacy; the
admit none unless they swear that they will nathehe pure doctrine of the Gospel. The churchasodask
that the bishops should restore concord at theresepef their honor; which, nevertheless, it wowddpboper
for good pastors to do. They ask only that theyldioelease unjust burdens which are new and hase be
received contrary to the custom of the Church Qathid may be that in the beginning there wereuplble
reasons for some of these ordinances; and yetitgeyot adapted to later times. It is also evidasit some
were adopted through erroneous conceptions. Theréfaould be befitting the clemency of the Pdstib
mitigate them now, because such a modification doéshake the unity of the Church. For many human
traditions have been changed in process of timtyea€anons themselves show. But if it be imposdibl
obtain a mitigation of such observances as camnétpt without sin, we are bound to follow the dplis
rule, Acts 5, 29, which commands us to obey Gdakerathan men.

Peter, 1 Pet. 5, 3, forbids bishops to be lordd,tamule over the churches. It is not our desigw to wrest
the government from the bishops, but this one tigragked, namely, that they allow the Gospel tpurely
taught, and that they relax some few observancéshvweannot be kept without sin. But if they make no
concession, it is for them to see how they shak giccount to God for furnishing, by their obstiea cause
for schism.
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Conclusion.

These are the chief articles which seem to bertroversy. For although we might have spoken ofamor
abuses, yet, to avoid undue length, we have i ttoe chief points, from which the rest may balilga
judged. There have been great complaints concemihggences, pilgrimages, and the abuse of
excommunications. The parishes have been vexeadiny mays by the dealers in indulgences. There were
endless contentions between the pastors and thksnaoncerning the parochial right, confessionsiatsr
sermons on extraordinary occasions, and innumecdbé things. Issues of this sort we have pasgedsn
that the chief points in this matter, having begafly set forth, might be the more readily undecst. Nor has
anything been here said or adduced to the reprfaaty one. Only those things have been recountentenf
we thought that it was necessary to speak, in dhdiit might be understood that in doctrine aaemonies
nothing has been received on our part againstt8oeir the Church Catholic. For it is manifest thva have
taken most diligent care that no new and ungodbtridwe should creep into our churches.

The above articles we desire to present in accosdaiith the edict of Your Imperial Majesty, in orde
exhibit our Confession and let men see a summattyeofloctrine of our teachers. If there is anythhag any
one might desire in this Confession, we are re@ay] willing, to present ampler information accoglio the
Scriptures.

Your Imperial Majesty's faithful subjects:

John, Duke of Saxony, Elector.
George, Margrave of Brandenburg.
Ernest, Duke of Lueneberg.

Philip, Landgrave of Hesse.

John Frederick, Duke of Saxony.
Francis, Duke of Lueneburg.
Wolfgang, Prince of Anhalt.

Senate and Magistracy of Nuremburg.
Senate of Reutlingen
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